How do we begin an authentic ethical search? Where do we look for answers? Who will help us in our search? There does not appear to be any way of finding answers to such questions. And yet, when faced with ethical crises, we often look for answers in the form of prefabricated solutions. We rely on the teaching of others, usually from the past, to inform us with their own wisdom. We look to the great moral philosophers like Plato and Kant, or refer our questions to the teaching of a higher Being. We examine the past decisions of political leaders, or perhaps even those of our own parents and grandparents.
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JOE LANDAU that we can fashion a truly creative and authentic ethical life.
Nietzsche and the danger of the abyss "God is dead/' wrote the philosopher Friedrich Nietzsche. 1 What did Nietzsche mean by this? Nietzsche certainly knew that the Christian religion was still a thriving order, so the notion that"God is dead" was not a comment on the state of organized religion.
Nietzsche posited a philosophy that was "beyond good and evil/' and consequently his theories presented a certain danger. They couldbe manipulated in order to support all kinds of horrific actions, as in the case of Nazism. At the same time, however, Nietzsche's teaching influenced a number of 20th century philosophers, most of whom have embraced liberal political philosophies and have es chewed any alignment with fascist regimes. These thinkers include Sartre, Foucault, and Denida. With their turn away from fascism, these thinkers have defended Nietzsche's philosophy as the first attempt to create spaces for an understanding of human difference, one that is more inclusive of the needs ofthose people who have fallen outside of the privileged majority in liberal political systems. Indeed, Nietzsche can even serve as a point of departure for an ethical search, as his belief in the death of God places us squarely before our task. If "God is dead" and His rules and commandments are null, then we become the sale bearers of both legislating and following a new system of ethical behavior. The dictates of the Old and New Testa ments lose their place as holy signifies of the divine order and become relegated to the status of "text/' in which their value is measured as any other work of literature, The death of God poses an end to Judea-Christian morality, and with it the decay of nalurallaw, human rights, and eventually politics itself. At the same time,
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A QUESTION OF ETHICS however, the absence of God amplifies each person's unique respon sibility to cultivate his or her own ethical life, one that can be made with true conviction and dedication.
We may try to convince ourselves that we can live in a world in which the contours of ethics have been established by God, nature, or History, but this is only a form of self-deception. Although it might be more comforting to believe tha t the ethical path has already been carved out for us, and that our role is merely to follow that path, such a view would belie the most fundamental aspect of authentic ethical decision making. It would preclude our own engagement in ethics, and would relegate ethical questions to an abstract, disinter ested level. Ethical life, once abstracted from daily existence, would become a type ofluxury item affordable only to the most "righteous."
When ethical issues are seen as removed from daily experience, then we are in serious danger, because we have forgotten that ethics is an everyday issue, not one that is reserved merely for theologians and philosophers.
~e are, through the death of God, left without any guiding light to lead us toward solving our own ethical dilemmas. We are confronted with the possibility that the whole notion of ethics is a mere projection of the human will. The security of natural law, which accorded each individual his or her own inherent dignity, is no longer a veritable premise. The liberal political doctrines posited by Hobbes and Locke become questionable insofar as they rely on a faulty assertion tha t such "natural rights" could ever exist at all. The safety net of "inherent human dignity" is stripped away. Although we have come to the point where we realize thatthe hope for an 11 objective" or complete knowledge of human beings is impossible, there are still great strides to be made in coming to a greater understanding of the diverse perspectives which comprise both our national polity as well as our global community. The first step toward crafting a new ethics requires a recognition that these diverse views do exist, and that there is consequently no single view which holds a monopoly on morality. Contrary to the Enlighten ment view that we could discover a perfect and ordered knowledge of human beings, our age is one that recognizes our own shortsight edness when it comes to understanding the diverse body of human beings. This recognition of our own ignorance is a crucial step in dictate what it means to display "good" and "moral" behavior.
Although this can be an important aspect of ethical 1i fe, it should not be its primary condition, because ethics is an everyday question that concerns our practical encounters. Consequently, it is paramount that we begin with these experiences and craft our ethic accordingly, as opposed to creating a moral code that appears perfect but is seldom achieved inhuman practice. Ra ther than to imagine thatwe create our identities s h'ictly by ourselves, we must recognize the importance that others play in our own self-formation. Others make us aware of our own distinctive ness through presenting alternative perspectives, values, and ideals.
In understanding the vital role that others play in our own identity, we take awareness of our fundamental interdependence. We realize that it would be impossible to sever ourselves from others, because our own identity has meaning only in context to the way others have both defined us and set themselves apartfrom us. Consequently, our own identity is a manifestation of the different identities that we see in others. We are, at base, not alienated, but connected with others.
Each individual self does not positthe world through the rubric ofms or her own consciousness alone, but rather reaches an understanding of the world through the differences presented by others.
Having enumerated the dialectical relations between distinct peoples, I will illustrate this phenomenon in the context of both Although each group has often referred to the other as a group of conspirators out to destroy their own development, they have failed to recognize that this antagonism has taken place only tlu'ough a dialogue that has reinforced and affected their apparently different identities. They have referred to each other in various cultural, political, and economic contexts without recognizing thatboth g roups participate in the same economic and political system, one that has presented them with similar conflicts and experiences. Their appar ent antagonism, though it has centered on their differences, has taken place only through their shared engagement in dialogue. This crucial dialogue, however hidden from everyday discourse, has played a vital role not only in shaping the identity of each group, but aJso in reinforcing their fundamental intercoIDlectedness. Their particular conflict, like many others, has resulted not from their radical differ ences, but rather from their contingency on one another in forming their own identity.
African-Americans and Jews, rather than being adversaries or enemies, are more importantly interlocutors, who parti.cipate in a dialogue in which identity and culture are constantly being refash ioned and refigured. Recognizing such interdependence would be an enormous aid in bringing the groups to a clearer and more informed understanding of their own situation as well as a greater respect for others. The importance of an ethic of dialogue has significance not only in context to this phenomenon, but in others as well, for instance in the more recent dialogues over sexual identity.
With the growing political strength of gay and lesbian groups, our age has wihlessed akind ofbalkanjzation, in whichboth groups have a ttempted to understand their sexualities as fundamentally distinct.
Debates have arisen over the questions of gender consh'uetion, with some arguing that sexual identity is biologically determined (essen tialism), while others believing it to be a result of cultural and environmental factors (social constructivism). People have become so ideologically fixed to their particular view that they have lost sight of the more crucial principles around which they were originally organized. Groups of homosexual and heterosexual people have begun to think of all human differences as subordinate to the ques tion of sexual identity. They have used the issue of sexual identity to separate people rather than to bring them together.
What has been lost in this debate has been recognition of the faet that sexual identity, like questions of race and ethnicity, partici pate in a crucial dynamic that ultimately unites diverse groups as opposed to dividing them. The questions of sexual identity serve as a link between different people who are brought together in the conversation, even though they may speak from different experi ences and viewpoints. Although their conversation often carries with it a rhetoric in which they view themselves as fundamentally distinct beings, their discourse overlooks the fact that stich apparent differences actually participate in a common ethical struggle that brings them together. They lose sight of the importance of the dialogue, and become preoccupied with secondary matters that overlook this vital cOlmection. What is needed, then, is a new recognition of this fundamental connection between interlocutors.
Given the fact that we can only come to an understanding of our selves through being presented with the differences found in others, we must give greater estimation for our interrelatedness. If we can place more importance on tl"le role that dialogue plays in ethical life, we will be able to work toward stronger and more informed under standings of one another. We will be able to gain better perspectives on ourselves and our lives in context to the lives of others. We will be able to count on one another for guidance in reclaiming ethical life as a daily affair, one for which we bear sole responsibility. This awareness, however, can be achieved only when we once again show esteem for our interdependence, which requires care for our most fundamental connectedness. Only when we view this care as central to our ethical life will we be able to truly build and traverse our new ethical path. 
